20121105/20130419《靜思晨語‧法華經》眾生皆有佛性
【證嚴上人開示】
佛性圓覺 住常寂光
為度眾生 迴入娑婆
應眾生法 隨機應緣
住靈山會 化緣成就
這是釋迦牟尼佛，他覺悟之後，能夠體會了本性，我們人人都是有我們的本性，我們能夠與我們的本性相會，那就是最圓滿的覺悟，自覺、覺他、覺行圓滿，是一個最圓滿的覺悟。
人人的覺性就是如此的光明，智慧就不會受煩惱所遮蔽，我們過去不是說過，十地菩薩，只是在十地就有燄慧地，燄慧地就是智慧發光，何況是到佛的境界，但是到佛的境界，他的智慧之光，那就是真正的寂靜了。
佛的圓覺是常住寂光，就是真正的寂靜光明，所以常涅槃，我們說佛陀的圓寂叫做涅槃，其實佛陀他的心境，永遠都是在寂光土中，不生不滅，這樣才是叫做圓覺。
所以為度眾生、迴入娑婆，示相生滅，現這個形象來度眾生，應眾生法，應著眾生的法，日常的生活都和眾生一樣，凡夫衣、食、住、行，佛陀也就是與眾生一樣，這樣的生活，這無非就是要走入人群去，隨機應緣。
住靈山會化緣成就，要講這部經的時候，是在靈鷲山，其實在靈鷲山，不只是講《法華經》，很多經典都是住靈鷲山演說，不過這一次，住靈鷲山所說的教法，那就是與過去不同，是圓教。
就是在六成就裡面，其中特別提出的六成就之一：
六成就：
1 如是:信成就
2 我聞:聞成就
3 一時:時成就
4 佛:主成就
5 在某處:處成就
6 與眾若干人俱:眾成就
佛陀，佛就是講法的人，是已經自覺，什麼叫做自覺？自知有佛性，自己先知道自己有佛性，相信人人，我們要來修行，我們自己也應該要自知，相信自己有佛性，我們才願意來修行。
到底要用什麼方法，來回歸我們的本性自覺呢？這就是我們要自己先知道，所以叫做自覺，自知有佛性。
你看還有多少人，迷迷茫茫在生活中，你跟他說，有佛，人人有佛性，他不相信，不相信人人有佛性，他怎麼會想要修行呢？有的人是因緣不夠，連「佛」這個字都不曾聽過，他怎麼知道還有佛的覺性呢？更不知道了。
所以我們大家很有福，生在這個地方，而且佛法這樣能夠流傳中國，從中國很多的大德祖師，將佛法再流傳來到臺灣，我們生在臺灣這個時代，生活很平順、安穩，讓我們能夠聽到佛法。
在安穩中的生活裡，我們知道要自覺，我們知道要來修行，我們既然自覺了，我們更要覺他，覺他就是了解，不只是自己有佛性，其實眾生悉有佛性，不是只有人類而已，蠢動含靈皆有佛性，這是佛所說的法，所以他很尊重眾生的生命，他很疼惜眾生，因為所有有生命的東西，他都是知道他有佛性。
所以佛的《本生經》，(幾乎)什麼樣的動物，他都有經歷過，他生在那種動物中，這樣來化度人類，化度同道的生物，在六道中他來來回回，這樣無不都是為了覺他。
所以，迴入娑婆，大家都知道，娑婆就是堪忍的世界，這個堪忍的世界是很苦的，他已經清明自在，但是還是再迴入，就是要應眾生的根機來度化，所以自覺，還要再覺他，才能夠覺行圓滿。
所以修行、修行，修心養性，端正行為，這樣叫做修行，我們要常常提醒自己，我們既然有與佛同等的佛性，我們也能夠成佛，不過我們外行要端正，端正行為，佛陀的教規，我們到底是不是信受奉行，奉行著佛陀的教規，我們如果能有這樣，這就是行。
佛陀的時代，他如願，他將他的願，發心如願開始，無量劫以來，生生世世六道中，不斷度化眾生，這就是他的願、他的行，所以「願行」，願是在內心，行就是實踐實行，所以為了現相度眾生，讓人人知道有佛性，自己也不斷一一去啟發，這樣去覺他，這就是行動，在行動中看到人人可以覺悟，這樣叫做覺行圓滿。
圓滿就是自他無二的佛性，已經大家都知道，我的本性和佛的本性平等，這就是我們人人都要了解的。
又《涅槃經》云：
自覺 自知有佛性
覺他 眾生悉有佛性
圓滿 自他無二佛性
所以自覺是別於凡夫，我們現在既然自覺，那就是和這些凡夫不同了，因為凡夫還在懵懂中，他不想去求，第一，不知道，第二，不想去精進，這就是凡夫，還是生活在懵懂中。
覺他就是別於二乘，和二乘不同，二乘就是自覺，獨善其身，只是覺悟我自己就好了，我自己守得住(本分)，都不去管別人，別人是怎麼樣的行為，不要管他了，這樣不對，看到別人在造業墮落，這樣要起不忍心，我們要用同事度、同修度，一起共修同處，我們應該要用方法，如何來攝度眾生。
不要看眾生在造業，我們還是一樣由他去，這樣就不可以了，有緣的，我們就要趕快度化他，不要獨善其身，我們修行就要修大乘法，所以自己自覺，了解之後，我們要趕快，讓大家也願意來了解，我們能修善法，我們也要牽引人人來修善法，這才是我們真正修行的目標，所以覺他是別於二乘。
圓滿是別於菩薩，菩薩還沒有很圓滿，還是在學地之中，我一邊學，上求佛道，我要下化眾生，我們還不知道的地方還是有，那種微分的煩惱還存在。
看看，我們大家是不是，都是發心來修行呢？是不是還有，我，我的見解還存在呢？日常的生活中，你這樣做不對，是我這樣才對，什麼人怎麼樣，什麼人不對，好像我們還有這個微分的煩惱，我們還有微分，還沒有真正透徹了解，所以還有微分的煩惱。
雖然我們發菩薩心，行菩薩道，不過我們還沒有很圓，還沒有徹底到佛的境界，所以圓滿就是，已經真正很透徹圓融，這才是真正的圓覺，所以是非我們要分得清楚，不只是做好人，有的人是一種濫好人，只知道要做好人，是非分不清，有時候自誤誤人，這樣也不對，這就是沒有智慧，智慧還沒有很圓滿。
所以我們圓滿，就是要在菩薩的境界再超越，不管什麼樣的境界現前，我們的心要安然自在，但是為眾生所造作的行動，要積極，這樣才能慢慢到圓覺的境界。
自覺 別於凡夫
覺他 別於二乘
圓滿 別於菩薩
又靈山會說法主
迦毗羅衛國
淨飯王太子
出家成道
別號釋迦牟尼
若非大聖覺者
孰能演此一乘大法
故云主成就
尼泊爾是佛陀的故鄉，在過去古代叫做迦毗羅衛國，哪怕是佛陀的故鄉，同樣是在這個地球上，眾生若有造業，眾生共業，同樣還是會受災難，佛陀在這個娑婆世界，就是因娑婆世界若難偏多，何況眾生不斷地共業愈來愈大，所以現在的地球，頻頻都有災難，地、水、火、風，四大不調。
所以在迦毗羅衛國那個國家，還是一樣，在尼泊爾常常都有災難。
佛是在二千多年前，淨飯王的太子，他的思想觀念別於凡夫，與凡夫不同，他能體會到，人生為什麼怎麼不平等？人生為什麼有四大苦呢？生、老、病、死；哪怕身為國王，他看到他的父王，一年以比一年老了，一年比一年的身體不如了，這樣的老苦，接下來就是身體欠安，病也是苦，盡頭呢？那就是自然法則，那就是死，生離死別也是苦，哪怕身為國王，擁有他的國土天下，還是一樣不離開這個四大苦。
所以他開始要去追求，要如何才能脫離了這四大苦？如何才能，不要有四姓階級的分別？人要如何才能平等，互相尊重？這也就是他的目標，所以去追求真理，出家修行，終於成道了。
所以覺悟之後，別號叫做釋迦牟尼佛，這就是釋迦族的覺者，充滿了智慧，充滿了慈悲，這叫做「能仁」是智慧慈悲，悲智雙運的覺者，所以叫做釋迦牟尼佛。
想想看在這個，《法華經》靈山會上的講主，就是說法主，若不是大乘覺者，怎麼有辦法將人間法，世出世法，怎麼樣能將它鋪出一條，菩薩康莊的大道，讓人人向著這條大道走，這就是這位大覺者他做得到，他能將這些法入人人的心，將人人的心中，開出一條覺道出來，這叫做自覺、覺他，覺行圓滿的大覺者。
就是這個法華會，就是靈山會的講主，講法主，也是說法主，這六成就中叫做「主成就」，佛就是講法主成就。
各位學佛，自覺、覺他、覺行要圓滿，才算是真修行者，我們大家要知道，佛性圓覺、住常寂光，我們的心要常常寂靜光明，顯露出來，這樣我們才是真正學佛，我們自己與佛平等，我們也有常寂光的本性在，佛陀就是為了度眾生，他才會迴入娑婆，現相和我們的生活一樣，就是要隨機應緣。
所以現在己經因緣成熟，住在靈山會，與大眾說法，所以請大家既是學佛，我們一定要時時多用心。
Explanations by Master Cheng-Yan

Subject: All Sentient Beings Have Buddha Nature (眾生皆有佛性)
Date: April. 19, 2013
The Buddha’s nature is perfect and enlightened; He abides in the light of perpetual calm. To transform sentient beings, He repeatedly returns to the Saha World. He manifests in the ways of sentient beings, teaches according to capabilities and conditions. At the Vulture Peak assembly, the conditions for transformation were fulfilled.
After He attained enlightenment, Sakyamuni Buddha was able to comprehend our intrinsic nature. We each have an intrinsic nature. Once we are in touch with our intrinsic nature, we have attained the most perfect enlightenment. To enlighten self and others and have perfect enlightened conduct is to be completely awakened. Our enlightened nature is luminous, [with it] our wisdom is no longer obstructed by afflictions. We have previously discussed the Ten Grounds of Bodhisattvas. Included is the Ground of Blazing Wisdom, where wisdom glows. So, imagine what the Buddha’s state is like. At the stage of Buddhahood, the light of His wisdom is truly tranquil and still. The Buddha’s perfect enlightenment is the light of perpetual tranquility, truly still and radiant. Therefore, this is perpetual Nirvana. We call the Buddha’s perfect stillness Parinirvana. Actually, the Buddha’s mind always abides in the Land of Peaceful Illumination, never arising and never ceasing. Only this can be called perfect enlightenment. To transform sentient beings, He repeatedly returns to the Saha World to manifest [the appearance of] arising and ceasing. This physical appearance was used to teach and transform sentient beings, so His daily living was the same as theirs. In clothing, food, housing, and transportation, the Buddha lived exactly as ordinary people did. He did this solely to go among them and teach according to their capabilities and conditions. At the Vulture Peak assembly, the conditions for transformation were fulfilled. When He taught this sutra, He did so at Vulture Peak. Indeed, He not only expounded the Lotus Sutra at Vulture Peak, He taught many other sutras there as well. Except this time, the teaching He gave on Vulture Peak was different from those in the past; this was the Perfect Teaching. Of the Six Fulfillments, it is one of the fulfillments especially mentioned.
Six Fulfillments: 1. Such: Fulfillment of Faith 2. I have heard: Fulfillment of Hearing 3. One time: Fulfillment of Time 4. The Buddha: Fulfillment of Host 5. At some place: Fulfillment of Place 6. Together with certain people: Fulfillment of Assembly
The Buddha is the one teaching the Dharma. He has enlightened Himself. What does that mean? It means that one realizes one has Buddha-nature. I believe that when we all practice, we all need to first know and believe that we have Buddha-nature. Then we will be willing to practice. What method should we use to return to our intrinsic, enlightened nature? First, we need to recognize [we have it]. Therefore this is called self-enlightenment, knowing that we ourselves have Buddha-nature.
Consider how many people there are who live in a hazy and confused state. If you tell them “There are Buddhas, and every person has Buddha-nature, they would not believe it. Without believing that everyone has Buddha-nature, why would they want to practice? Some may lack the appropriate karmic connections; they have never heard of the term “Buddha,” how would they know they have a Buddha’s awakened nature? Such an idea be unknowable.
Therefore, we are very blessed to be born here and for the Buddha-Dharma to have spread to China so that great patriarchs and masters could bring the teachings to Taiwan. Living in present-day Taiwan, we lead a life of peace and stability that allows us to hear the Buddha-Dharma. In this peaceful an stable life, we know we need to become self-enlightened; we know need to engage in spiritual practice. Moreover, after enlightening, we must enlighten others. To enlighten others means we understand that we are not alone in having Buddha-nature. It is not limited to humans; all living, moving beings have Buddha-nature. This is the Dharma spoken by the Buddha.
Thus, He greatly respects the lives of sentient beings. He greatly cherishes sentient beings because He knows that all living begins have Buddha-nature. Therefore, the Jataka Sutra recorded that He had lived as all sorts of animals. He was born as different kinds of animals to transform human beings and other animals. He repeatedly re-entered the Six Realms and returned to the Saha World to help awaken others. As we all know, the Saha World is where we patiently endure. This world we endure id full of suffering. Buddha has already attained purity, clarity and liberation but He returns [to this world] to teach sentient beings according to their capabilities. So, aside from enlightening ourselves, we must also enlighten others and have perfect enlightened conduct. When  we engage in spiritual practice, we must cultivate our minds and temperament so that our conduct is proper. This is called spiritual practice. We should constantly remind ourselves that since we have Buddha-nature equal to that of the Buddha, we can also arraign Buddhahood. However, our conduct must be proper; we must correct our actions and conduct. Have we really, in faith, accepted and upheld the Buddha’s teachings? If we can truly follow the Buddha’s teachings and disciplines, then we are engaged in spiritual practice. During the Buddha’s lifetime, by persevering, He actualized the vows that He had aspired to numerous kalpas before. For life after life, He continues to transform sentient beings in the Six Realms. This was His vow and practice. So in terms of vow and practice, the vow is internal, and the practice is its physical realization. To manifest and help sentient beings so that we each recognize our Buddha-nature, He continually aims to spire everyone, one by one. This is how He enlightens others. Through His actions, He shows that everyone can be enlightened. This is called perfect enlightened conduct. Perfect enlightenment is the realization that we all have the same Buddha-nature. We all need to know that our intrinsic nature is no different from the Buddha’s intrinsic nature. 
The Nirvana Sutra states: Self-enlightenment is to know that one has Buddha-nature. Enlightening others is to know that all sentient beings have Buddha-nature. Perfect enlightenment is the realization that we all have the same Suddha-nature. 
The self-enlightenment differ from the unenlightened. As we are now self-enlightened, we are different from unenlightened beings. Because unenlightened beings are still confused, they do not want to seek [enlightenment.] First, they have no awareness. Second, they have no intention to make progress. So, these unenlightened beings still live in confusion. Enlightening others is different from the practice of the Hinayana, Hearers and Pratyekabuddhas. Hinayana [teachings] are about self-enlightening, focusing on perfecting and benefitting the self: “I just need to enlighten myself. I can take care of myself, I do not pay attention others; no matter how others conduct themselves, I do not get involved.”

This is not right. When we see others create karma and ruin their lives, we must feel compassion, we should have the mentality to transform others who work with us, who practice with us. We should use methods to embrace and help transform sentient beings. Do not watch others creating karma and just let them do it anyway. That we cannot do. We need to make haste and transform those we have affinities with. We cannot focus only on self-enlightenment. We should choose to practice Mahayana teachings.
So after our own self-enlightenment, after we understand, we must quickly inspire other to learn as well. If we are able to practice virtuous Dharma, we should also lead to cultivate it, too. This is the goal og our spiritual practical. Enlightening others differs from the Hinayana. One who has perfect enlightenment differs from. Bodhisattvas, who are not yet perfect but are still a place of learning. As we seek the Buddha’s way, we also transform sentient beings. There are atill things that we do not know. There are still traces of afflictions. consider us all, haven’t we aspired to spiritual practice? But don’t we still have a sense of self? Don’t our views and understandings still exist? In our daily living, [we may think,] “what you are doing is wrong, and my way is right;” or “that person did such and such, that person is in the wrong.”

It seems we still have traces of affliction. We still did not understand completely, so we still have these traces of affliction. Even though we have made Bodhisattva-vows, followed the Bodhisattva-path, we are not yet perfect. We have not reached the Buddha’s state. Perfection means to truly penetrate and understand perfectly. That is truly perfect enlightenment. We need to distinguish between right and wrong and not just senselessly be good. Some people do good recklessly; they do so without discerning right from wrong. Sometimes they lead themselves and others astray; that is not right either. This is due to lack of wisdom; their wisdom is not yet perfect. To reach perfect enlightenment, we need to go beyond the state of Bodhisattvas. No matter what circumstances manifest, our minds should be peaceful and at ease. But, in our work to help other sentient beings, we must be proactive. Then we can gradually reach the state of perfection.
Self-enlightenment sets one apart from unenlightened people. Enlightening others sets one apart from practitioners of the Hinayana. Perfect enlightenment sets one apart from Bodhisattvas. The host who taught Dharma at Vulture Peak was the prince of Kapilavastu, son of King Suddhodana He left home and attained enlightenment He was also called Sakyamuni. If He was not the Great, Holy Enlightened One, how could He expound Dharma of the Mahayana? This was the Fulfillment of Host.
Nepal is the home of the Buddha. In ancient days, it was called Kapilavastu. Even in the Buddha’s homeland, as it is also on this same Earth, sentient beings will create karma. They have collective karma so they will still suffer from disasters. The Buddha comes to the Saha World because there is much suffering. Moreover, sentient beings create more and more collective karma so that is why disasters occur so frequently on Earth nowadays. The Four Elements, earth, water, fire and wind, are not in harmony.
In the Kingdom of Kapilavatsu, it is the same. Disasters occur frequently in Nepal. The Buddha was King Suddhodana’s crown prince more than 2000 years ago. His way of thinking was different from ordinary people. He wondered, “Why is there such inequality in life? Why do people experience four great sufferings, birth, aging, illness, and death?” he saw that even one who was king, his own father, grew older year after year. His health also worsened year after year. This is the suffering of aging.
Then the body becomes ill. Illness is also suffering. And in the end, following the laws of nature, is death. Being separated by death is also suffering. Even a king, one who possesses so much land, still cannot escape these four great sufferings.
Therefore, he went in a quest to seek liberation from the four great sufferings. [He sought] ways to break down the distinctions of the Four Castes so that people could be equal and respect each other. These were his goals.
Therefore he sought Truth. He left home to begin his spiritual cultivation, then, finally became enlightened. After his enlightenment, he became Sakyamuni Buddha, which means the enlightened one of the Sakya tribe. His is full of wisdom and compassion, and is called “Mighty in Loving-kindness”, meaning an enlightened One with compassion and wisdom. So, He is Sakyamuni Buddha. 
Envision this speaker expounding the Lotus Sutra at Vulture Peak. If this host who expounded the Dharma had not been and enlightened person of the Great Vehicle, how would He be able to sort through and integrate worldly Dharma world-transcending Dharma? How could He use them to pave a great Bodhisattva-path for everyone to walk? This Great Enlightened One was able to do it. He brought the Dharma into everyone’s heart, and opened a path toward enlightenment in everyone’s mind. This Enlightened Himself, others and had perfect enlightened conduct. He was the speaker, the host who taught Dharma at the Lotus Sutra assembly at Vulture Peak. This is called the Fulfillment of Hose in the Six Fulfillments.
In learning Buddhism, a true practitioner attains self-enlightenment, enlightens others, has perfect enlightened conduct. We must know that the perfect Buddha-nature abides in the light of perpetual stillness. Our minds must always be tranquil, still, bright. Only then are we really learning Buddhism. We are equal to the Buddha and also have an inherent nature of perpetual and still light. To help sentient beings, the Buddha returns to the Saha World. He manifests and lives as we do to learn according to people’s capabilities and conditions. Because the conditions had opened, He expounded the Dharma to the assembly at Vulture Peak. Since we are Buddhist practitioners, we must always be mindful.
(Source: Da Ai TV - Wisdom at Dawn program – Explanation by Master Chen-Yen)
